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Abstract
Translation of cultural-specific items (CSIs) has always been a challenge for translators.
To overcome this problem, they employ different strategies. The present study focused on the
role of CSIs in English translation of the Holy Quran by Irving and how he has used different
strategies in rendering them. The design of the study was a descriptive one and the data were
collected from the second surah of the Quran (Baqara). The theoretical framework was
Venuti’s (1995) domestication and foreignization Model. This study analyzed the differences
in the use of these two strategies through descriptive statistics by presenting frequency and
percentage of each alternative. The analysis of the data showed that Irving used
domestication as the main technique to render CSIs. The findings of this study could be
beneficial for both students of translation and the practitioners in the field to get familiar with
the most influential strategies in rendering cultural specific items.
Keywords: : Cultural Specific Items, Domestication, English Translation of the Holy Quran, Foreignization.
Introduction
Translation is a kind of communication
between different languages. Newmark
(1988) defines it as a craft in which a
written message in one language is
replaced by the same message in another
language. According to him, translation is
a craft consisting in the attempt to replace
a written message and/or statement in one
language bye the same message and/or
statement in other language. A good
translation is the one which has the same
influence on the audience in the target
language as the original text has in source
language. To achieve a qualified
translation, translator needs to be aware of
different aspects. Some scholars in
translation have noticed that an important
problem of translating the holy texts is
dealing with religious concepts and
cultural specific items.
Nida (1964) pointed that translation is
the process of finding the closest natural

equivalent of source language (SL) in
target language (TL), in terms of message
and style. Larson (1998) has declared that
dealing with religious-cultural items is the
most difficult, both in finding equivalence
and analyzing the source vocabulary.
Among many challenges which exist for a
translator to transfer the in-depth meaning
of a concept of the source language to the
target one, the main problem is how to
render CSI, the meaning of which is tightly
linked to the specific cultural context.
Translating books can be a hectic job.
When it comes to religious texts like the
Holy Quran, it might be even more hectic.
The Holy Quran is regarded as the deposit
of revelations made at various times to the
prophet Muhammad.
Although true believers and Muslims
believe that the Holy Quran is inimitable,
there have been different translations of it
in other languages. For instance, the text
which is translated in English by Sale
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(1734) is still regarded as an accurate
literal translation text. In the previous
century, Arberry’s (1964) translation of the
Holy text has been regarded as the closest
translation to the original with respect to
form and style. Among recent scholars
who translated this sacred text, one can
refer to Abdul-Rauf (2001).
When it comes to the translation of the
Quranic CSI, two alternative strategies can
mainly be employed. Domestication and
foreignization strategies are usually
adopted by translators to overcome the
problem. Venuti (1995) discussed these
strategies for translating different texts.
Munday (2007) highlighted the point that
foreignization entails choosing a foreign
text and developing a translation method
along lines which are excluded by
dominant cultural values in the target
language. Domestication, on the other
hand, entails translating in a transparent,
fluent and invisible style in order to
minimize the foreignness of the target text.
In the act of translating, one must be
aware of two points: on one hand, form
and style; on the other hand, content and
message. In general, translation of holy
texts has involved carrying the themes and
rhetorical subtleties of meaning that have
to be carefully considered. The important
fact is that sacred books are open to
different interpretation. One word can be
interpreted to many other denotative
meanings which may not imply the
intended
meanings.
Consequently,
translators are faced with limitations and
problems as far as finding adequate
equivalent is concerned. This failure
further makes target readers struggling to
understand the meaning.
One of the most important reasons that
make translation of CSI a hard task is the
cultural differences. Every word in its own
essence contains a wide range of meaning
which is highly dependent on cultural
components. Cultural norms may cause
different perceptions of the same
phenomenon.
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The translation of the Holy Quran is a
debatable process, because Arabic is full of
cultural-specific
concepts
with
no
equivalent
in
other
languages;
consequently, some equivalents fail to
convey their cultural meaning thoroughly.
Translation is seen as the process of
reconstructing a text into other languages.
As the Holy Quran mentions in the
second verse of the Surah of Yusuf: “we
have sent it down as an Arabic Quran”, the
translated text has been merely seen as a
commentary, explaining, or paraphrasing
of source text. In general, exact translation
never occurs; rather this can be a basic
interpretation of the Holy Quran. In the
process of translation of the Holy Quran,
language and CSI items and rhetorical
features were not inimitable and
reproducible into other languages. So,
some parts of in-depth meanings would be
missed.
Many research studies have been
conducted on the translation of the Holy
Quran. The current research aimed to focus
on translation strategies employed by the
English translator in order to transfer
absolute and in-depth intended meanings
of the CSI in the Holy Quran.
Domestication and foreignization were two
strategies utilized during the process of
translation.
Generally speaking, there have been
two major approaches to cultural
translation, target oriented and source
oriented, or as Venuti (1995) puts it;
domestication and foreignization. They are
two basic translation strategies which
provide both linguistic and cultural
guidance. According to Venuti, the former
refers to an ethnocentric reduction of the
foreign text to target-language cultural
values, bring the author back home while
the latter is an ethno deviant pressure on
those cultural values to register the
linguistic difference of the foreign text,
sending the reader abroad. Domestication
designates the type of translation where a
transparent, fluent style is adopted to
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minimize the strangeness of the foreign
text for target language readers, while
foreignization means a target text which
deliberately breaks target conventions by
retaining something of the foreignness of
the original (Shuttleworth & Cowie, 1997).
Some researchers have preferred the
first strategy, moving reader towards the
writer or as Venuti (1995) puts it,
foreignization. In his opinion, a translator
must valorize the foreign and transfer them
into the target language (Munday, 2001).
Venuti insists on foreignization or, as he
often calls it, minoritizing translation, to
cultivate a varied and “heterogeneous
discourse”.
There are other definitions of
foreignization and domestication presented
by other scholars. Foreignization is the
introduction into the target text of concepts
and language forms that are alien to and/or
obscure in the target language culture.
Domestication is the accommodation of
the target text to established target
language/target culture concepts, norms
and conventions. Lindfors (2001) defines
domestication as making the text
recognizable and familiar and thus
bringing the foreign culture closer to the
reader in the target culture. She also
defines foreignization as taking the reader
over to the foreign culture and making a
reader feels the culture and linguistic
differences.
There have been a large number of
articles and thesis on domestication and
foreignization either in Iran or abroad.
Birdwood-Hedger’s (2006) study was a
diachronic and comprehensive work of
tension between domestication and
foreignization in English language
translations of Anna Karenina. She chose
five English translations of Lev Tolstoy’s
Anna Karenina, covering over a century of
the history of translations into English. She
analyzed the relationship between earlier
and later translations and showed how the
history of translation of Anna Karenina
into English reflects different stages of
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translation evolution.
Another
remarkable
work
on
foreignization and domestication strategies
was conducted by Zare-Behtash and
Firoozkoohi (2009). They investigated six
books of Hemingway in the Persian
translations examining the two strategies
and found out that domestication has been
the most pervasive cultural translation
strategy in rendering them.
Beh-Afarin (2015) discussed that
possible role of translation in the formation
of Iranian ideologies and explored the
prospects and possibilities of setting up
domestication policies and serious
impediments the State might impose to
translation projects in Iran.
Pakatchi (2005) also studied translation
of children’s literature in a descriptive
study using Venuti’s (1995) framework to
show the relationship between the period
of time in which translations were done
and the tendency to domestication or
foreignization or a combination of both in
the works which were specifically
translated for children and juvenile. The
purpose was to find out the different
strategies
(deletion,
simplification,
naturalization or standardization, etc.) used
for translating cultural terms (names of
characters, foods, places, pictures and
illustrations, etc.), which show whether a
translation was more domesticated or more
foreignized.
Although
domestication
and
foreignization have been studied by some
researchers in Iran, not many research
studies have been conducted on these
strategies in translation of the Holy Quran.
For instance, Salimi, Nosrati, and
Sadoughi (2014) have studied CSIs in the
Holy Quran and pointed out that culture
and translation are intrinsically linked but
it doesn’t cover the strategies used in
rendering. Therefore, this study aimed at
investigating the strategies employed in
rendering CSIs by Irving (1985) in
translating the Holy Quran. It also checked
domestication and foreignization to find
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out which one was the preferred strategy
used by the translator. In order to achieve
the objectives of the study the following
research questions were posed:
1. To what extent have Venuti`s
domestication and foreignization been
employed in English translation of the
Holy Quran by Irving?
2. Which strategy was used more
frequently by Irving in translating CSIs in
the Holy Quran?

Coding Framework
To examine the strategies used by
Irving (1985) in his English translation of
the Holy Quran, Venuti’s (1995)
framework was employed. The categories
of his classification include domestication
and foreignization. This framework was
selected in this study because it is the most
commonly used, robust and valid
framework for dealing with CSIs and their
translations in the literature at hand.

Methodology

Raters
The raters of the study were the
researcher himself, and one of his
experienced instructors who rated the
whole data. To contribute to the issue of
reliability, the reproducibility (inter-rater
reliability) of the coding framework was
established by analyzing and categorizing
the data by two raters. The raters worked
together to come to a consensus about
what category they would give to the data.

Research Design
The present study employed a
descriptive analytic method to analyze the
data collected from the Holy Quran and its
translation by Irving (1985). It was a
comparative descriptive approach to
determine the occurrence of the
domestication and foreignization in
English translation in terms of frequency
and percentage.
Data
The data for this study were collected
from the second chapter (Surah) of the
Holy Quran, Baqara (The Cow), and its
English translation by Irving (1985). The
reason for choosing Irvin’s translation was
that he has provided the first American
English translation of the Holy Quran. His
modern style of translation in contrast to
the other translations is obvious. In other
words, he has never followed biblical style
and his translation is considered a sort of a
modest interpretation for English-speaking
readers, especially for Muslims. The
reason for choosing Baqara Surah for
collecting the data was that there are ample
instances of CSIs in this Surah to which
Irving had to pay special attention in
translation. Moreover, Baqara is the
second and longest chapter (Surah) of the
Quran. The chapter comprises 286 verses
(Ayat). Therefore, it is a good source for
collecting enough data for the purposes of
this study.

Data Collection and Analysis Procedures
To account for the translation of CSIs in
this research, the original text of the Holy
Quran in Arabic and its English translation
translated by Irving were studied. After
reading the whole Surah of Baqara and its
translation a couple of times, every Ayat
and its translation in English were
examined to identify the instances of CSIs
and the strategies employed by the
translator to render them into English.
Accordingly, foreignized and classified
CSIs in the verses of Baqara Surah were
identified and the number of the verse as
well as the English translations were
calculated. The instances of the CSIs found
were then classified into four distinct class;
namely, religious activities, proper names,
names of places, and miscellaneous ones.
To analyze the data, based on Venuti’s
(1995) model, the number of domestication
and foreignization strategies used in
translating the text was counted and
classified. Then, their frequency and
percentage were tabulated.
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strategy were calculated and reported as
follows.

English Translation
A.L.M
Adam
Israel
Manna
Sabean
Sabbath
Safa
Marwa
Ramdan
Quran
Arafat

Findings
After collecting the data, the instances
of CSIs were presented in two tables and
the frequency and percentage of each

Table 1: Foreignized Cultural Specific Items
Verse
Verse #
الم
1
َو َعلَّ َم آ َد ََم األَ ْس َماء ُكلَّهَا
30
س َرائِي ََل ْاذ ُكر ْ
ُوا نِ ْع َمتِ َي الَّتي
40
يَا بَنِي إِ ْ
ْ
َوظَلَّ ْلنَا َعلَ ْي ُك ُم ْال َغ َما َم َوأَنز َْلنَا َعلَ ْي ُك ُم ا ْل َمنَ َوالسَّل َوى
57
َوالصابِئِينََ َم ْن آ َمنَ بِ َّ
اَّللِ َو ْاليَوْ ِم اآل ِخ ِر
62
ْ
ْ
ُ
ُ
ُ
َ
ً
َ
ئ
س
َا
خ
ة
د
ر
ق
وا
ن
و
ك
م
ُ
ه
ل
َا
ن
ل
ق
ف
َ
ت
ب
الس
ي
ف
65
ِ ِينَ
ََِ
ْ
ْ ِ
ِ
إِ َّن الصفَا َو ْال َمرْ َوةَ ِمن َش َعآئِ ِر للاِّ
158
صفَا َوا ْل َم ْر َو َةَ ِمن َش َعآئِ ِر ّ
إِ َّن ال َّ
158
للاِ
ي أُ
َّ
نز َل فِي ِه ْالقُرْ آنُ
َ
ْ
ذ
ل
ا
انََ
ض
م
ر
ر
ُ
ه
ش
185
َ َ َ
ِ َ ِ
ُ
َّ
ْ
ُ
نز َل فِي ِه الق ْرآنَُ
185
َش ْه ُر َر َمضَانَ ال ِذ َ
يأ ِ
فَإ ِ َذا أَفَضْ تُم ِّم ْن َع َرفَاتَ فَ ْاذ ُكر ْ
ُوا ّ
للاَ ِعن َد ْال َم ْش َع ِر ْال َح َر ِام
198

occurrence of repeated items were not
checked. Table 2 refers to the
Domesticated CSIs in Irving’s translation.
As the Table 2 shows, 42 cases of
domestication were identified in the data.

#
1
2
3
4
5
6
7
8
9
10
11

As Table 1 shows, only 11 cases of
Foreignized CSIs were traced in the
English translations of Baqara Surah.
Some of these items were used more than
once in the Surah but the frequency of

Table 2: Domesticated Cultural Specified Items
Verse
Verse #
English Translation
س َما َواتَ
29
Heaven
ثُ َّم ا ْستَ َوى إِلَى ال َّس َماء فَ َسوَّاه َُّن َس ْب َع َ
وا الز َكا َةَ َوارْ َكع ْ
َوآتُ ْ
43
Tax
ُوا َم َع الرَّا ِك ِعينَ
ْ
ْ
َ
ْ
َاب َوا ْلفُ ْرقَانََ
ت
ك
ال
ى
س
و
م
َا
ن
ي
ت
آ
ذ
إ
و
53
Standards
ِ َ
ُ َ
َِ
وا هَ ِذ ِه ا ْلقَ ْريَ َةَ فَ ُكلُ ْ
ا ْد ُخلُ ْ
وا ِم ْنهَا َحي ُ
ْث ِش ْئتُ ْم
58
Town
ْ
َ
ْ
ُ
ت َعلَ ْي ِه ُم ال ِّذلَّة ُ
ُربَ ْ
ُ
ُ
َ
َ
ْ
َّ
ض
و
م
ت
ل
أ
س
ا
م
م
ك
ل
ن
إ
ف
ا
ر
ص
م
وا
ط
ب
ه
ا
61
City
ْ
ْ
َ
ً
َّ
ِ
َ
ِ
ِ
ِ
َوإِ ْذ أَخ َْذنَا ِميثَاقَ ُك ْم َو َرفَ ْعنَا فَوْ قَ ُك ُم ال ُّ
طو ََر
62
Mountain
قُلْ َمن َكانَ َع ُد ًّوا لِّ ِج ْب ِري ََل
97
Gabriel
ْ
َو ُر ُسلِ ِه َو ِجب ِْري َل َو ِمي َكا ََل فَإ ِ َّن ّ
ِّ
98
Michael
للاَ َع ُد ٌّو لل َكافِ ِرينَ
ُوا َما تَ ْتلُ ْ
َواتَّبَع ْ
سلَ ْي َمانََ
102
Solomon
ك ُ
وا ال َّشيَا ِطينُ َعلَى ُم ْل ِ
َو َما أُ
نز َل َعلَى ْال َملَ َك ْي ِن بِبَابِ ََل هَارُوتَ َو َمارُوتَ
102
Babylon
ِ
ْ
َّ
َ
َ
َ
َيء
113
Jews
صا َرى َعل َى ش ْ
ت الن َ
ت اليَهُو َُد ل ْي َس ِ
َوقَال ِ
َيء
113
Christian
صا َرى َعلَ َى ش ْ
ت الن َ
ت ْاليَهُو ُد لَ ْي َس ِ
َوقَالَ ِ
َو َم ْن أَ ْ
سا ِج ََد ّ
114
Places of worship
ظلَ ُم ِم َّمن َّمنَ َع َم َ
للاِ
َ
َ
َ
َوإِ ِذ ا ْبتلى إِ ْب َرا ِهي ََم َربُّهُ بِكلِ َمات
124
Abraham
اس إِ َما ًما
124
A Leader
قَا َل إِنِّي َجا ِعلُ َ
ك لِلنَّ ِ
125
Abraham`s Station
مقَ ِامَإِ ْب َرا ِهي ََم
ْ
ُ
َّ
َ
صلًّى
م
َ
م
ي
ه
ا
ر
ب
إ
َ
ام
ق
م
ن
م
وا
ذ
خ
ت
ا
و
125
Place for Prayer
ِ ِْ َ ِ َ ُ َ
ِ
َ ِ
َ
س َما ِعي ََل
125
Ishmael
إِلى إِ ْب َرا ِهي َم َوإِ ْ
أَن طَهِّ َرا بَ ْيتِ َي لِلطائِفِينََ
125
Who circle around it
ك َو ِمن ُذ ِّريَّتِنَا أُم َةً ُّم ْسلِ َمةً
128
Nation
َربَّنَا َواجْ َع ْلنَا ُم ْسلِ َم ْي ِن لَ َ
ُ
َو َوصَّى بِهَا إِ ْب َرا ِهي ُم بَنِي ِه َويَ ْعق َُ
وب
132
Jacob
س َحا ََ
133
Isaac
ق إِلَهًا َوا ِحدًا َونَحْ نُ لَهُ ُم ْسلِ ُمونَ
َوإِ ْ
136
Moses
سى َو ِعي َسى َو َما أُوتِ َي النَّبِيُّونَ
َو َما أُوتِ َي ُمو َ
136
Jesus
سى َو َما أُوتِ َي النَّبِيُّونَ
َو َما أُوتِ َي ُمو َسى َو ِعي َ

#
1
2
3
4
5
6
7
8
9
10
11
12
13
14
15
16
17
18
19
20
21
22
23
24
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25
26
27
28
29
30
31
32
33
34
35
36
37
38
39
40
41
42

ْ َُما َوالَّهُ ْم عَن قِ ْبلَتِ ِه َُم الَّتِي َكان
وا َعلَ ْيهَا
َستَقِيم
ْ ص َراطَ ُّم
ِ َمن يَشَا ُء إِلَى
ْ ُّْث َما ُكنتُ ْم فَ َول
ُ س ِج ِدَا ْل َح َر ِامَ َو َحي
ُوا ُوج ُِوهَك ْم
ْ ا ْل َم
َ
ْ
ّ
ِمن َش َعآئِ ِر للاِ فَ َم ْن َح َّج البَيْتَ أ ِو ا ْعتَ َم ََر
ْ ُل
ض َحالَ ًال طَيِّبًا
ِ ْوا ِم َّما فِي األَر
ْ
ُ
َّ
ُ
َ
َ
َِ تَالش ْيطَا
ن
ا
و
ط
خ
ُوا
ع
ب
ت
ت
ال
َو
ِ َ
ِ
ْ
ْ
ُ
ُ
َ
ُ
َُ ص
اص
َ ِب َعل ْيك ُم الق
َ ِآ َمنوا كت
ْ ُآ َمن
صيَا َُم
ِّ ب َعلَ ْي ُك ُم ال
َ ِوا ُكت
فَ ِعدةَ ِّم ْن أَيَّام أُ َخ َر
َ
فِ ْديَةَ طَ َعا ُم ِم ْس ِكين فَ َمن تَط َّو َع َخ ْيرًا
الش ْه ُرَا ْل َح َرا َُم
ْ ثُ َّم أَتِ ُّم
ِِ صيَا َمَإِلَىَالليْل
ِّ وا ال
َِّوأَنفِقُوَْا فِي َسبِي ِل للا
ص َدقَةَ أَوْ نُسُك فَإ ِ َذا أَ ِمنتُ ْم فَ َمن تَ َمتَّ َع بِ ْال ُع ْم َر ِة
َ ْأَو
ْ س َك ُك َْم فَ ْاذ ُكر
ّ ُوا
ِ منَا
َللا
ًسنَ َة
ً
َ
ح
ة
ر
خ
اآل
ي
ف
و
َ
ة
ن
س
ح
ا
ي
َ َ َِ ِ
ِ َ َ َ َ َربَّنَا آتِنَا فِي ال ُّد ْن
ْ ُأَن تَ ْد ُخل
َ
َ
وا ا ْل َجن َة َول َّما
َ
َما َذا يُنفِقُونَ قُلْ َما أنفَ ْقتُم ِّم ْن

The findings of the study showed that
foreignization was less than one-fourth
(20.25%) of the whole CSIs, while more
than three-fourth (79.75%) of the data fell
into the domestication category. In other
words, the latter was the most frequently
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142
142
144
158
169
169
178
183
184
184
194
187
195
196
200
201
214
215

Direction of Prayer
Straight routs
Hallowed Mosque
Pilgrimage
Lawful
Satan footsteps
Compensation
Fasting
A number of other days
Making up for it
Hallowed months
The night of the fast
Spend
Charity
Your ceremonies
Something fine
The garden
In taxes

used strategy employed by Irving in
translation of the Holy Quran. Figure 1
depicts the percentage of CSI strategies
employed by Irving in his English
translation.

Translation Strategies

20.75

79.25

Domestication

Foreignization

Figure 1. Percentage of domestication and foreignization in Irving`s translation.

Examining the whole 286 verses of the
Baqara Surah in the Holy Quran also
revealed that those CSIs found in the text
body of this very surah can be classified

into of four distinct major types
encompassing (a) Religious activities, (b)
Proper names, (c) Places, and (d)
Miscellaneous items. The Figure 2 presents

Linguistic Research in The Holy Quran 8th year, No. 1, Spring &Summer 2019

these types as well as their percentage in

comparison
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to

each

other.

Cultural Specific Items
40
35
30
25

20
15
10
5
0
Religious Activities

Proper Nouns

Places

Miscellaneous

Figure 2. Percentage distribution of CSIs.

As Figure 2 shows, Proper names were
the most frequently used types in the
original text in Arabic (about 35%),
followed by Places (such as Arafat and
Jannat, about 30%). Religious activities
(for instance Hadj and Omrah) were about
20% occupying the third place.

The remaining items labeled as
Miscellaneous items were about 10%.
Figure 3 depicts these four types of CSIs in
terms of domestication and foreignization
strategies used by Irving to translate them
to English.
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Figure 3. Percentage of domestication and foreignization.

Considering
each
aforementioned
category of the CSIs traced, there was still
a considerable difference between the
application
of
domestication
and
foreignization strategies. Irving has

employed the domestication method more
than the foreignization one, and the
differences between these two categories
were consistent for all the types. Such a
domesticated translation could show the

Cultural-specific items in translation of the Holy Quran by Irving

inclination of the translator toward the TL.
Conclusions
The findings from Irving’s (1985)
English translation of the Holy Quran
showed that there was a clear use of
domestication as the dominant translation
strategy. The most frequently used strategy
(almost one-fourth of the data) was
domestication in rendering the proper
Names. The frequency of this strategy was
26.42%. Therefore, it can be argued that
Irving used domestication strategy to
render the proper nouns to the target
culture, which could be more familiar to
the target audience. In contrast, the
frequency of foreignized proper nouns was
9.43%. In rendering the meaning of the
Religious activities, 22.44% of the
obtained samples were domesticated and
22.64% were allocated to the names of
places. On the other hand, no Religious
activities were foreignized in translation,
and 7.55% of the Names of places were
foreignized. The rest of the sample
consisted of those words which could not
be categorized in any other groups; 7.55%
devoted to domesticated items and 3.77%
to foreignized ones.
As the findings showed, the target
orientation was at the prime importance
because the main strategy of translation
was domestication. In other words, it can
be concluded that domestication has
always been the most pervasive translation
method in Irving’s (1985) translations.
What is worthy of mention is that
translation is not a pure linguistic
phenomenon but other meta-linguistic
factors like the cultures of SL and TL
should be considered in translation
process. This study showed that employing
different
translation
strategies
in
translating CSIs could form either a targetoriented or a source-oriented rendering, but
the findings of this study supported the
target orientation.
As Venuti (1995) asserts, translation of
texts from one culture into another usually
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requires more than a simple choice of what
gets translated or what does not, that is it
requires a choice between translation
procedures.
However, this study similar to other
studies might have a number of limitations
which need to be taken into account. The
study focused on one Surah translated by
one translator. Examining different Surahs
of the Holy Quran and their translations by
other authors from different cultures might
lead to interesting facts or they might
confirm the findings of this study.
Different translators might employ
different strategies. Further research is
needed to confirm or disconfirm the
findings of this study. Venuti’s theory of
domestication and foreignization is not
limited to cultural features of language.
But it also covers the linguistic
specifications. To narrow down the subject
of the study, the linguistic aspects of the
text were ignored. Comparing these
linguistic aspects could be another
interesting topic and venue for further
research.
The findings of the study might help
students of translation and practitioners in
the field of translation studies to get
familiar with the most influential strategies
in rendering cultural specific items. They
can use the findings of the study to employ
the translation tasks in translation
workshops. Educational planners can use
the findings of this study to specify the
most influential, dominant strategies to
conduct a target-oriented/source-oriented
translation. To sum up, it should be
emphasized that the focus of this particular
study was on religious genre. Investigating
CSIs in different genres could lead to new
arenas of research for the interested
researchers.
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